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PROLOGUE TO VOLUME V

It is all very interesting to mirror the capriciousness of man’s
attempt over the years to put a time-honoured system of
governance in place. The splendid array of trials and errors
has gone through many water-sheds and cross-roads in their
search for an ideal approach to human management. We
have already seen how capitalists have been trying in vain to
give capitalism the appearance of a perfect eco-political
ideology. It was the wastes and inequities of capitalism that
gave birth to communism. The melee of eco-philosophical
arguments was always how to defend the poor working class
from the excesses of the capitalist class. The socialist
utopians of the nineteenth and the first half of the twentieth
centuries succeeded for a while in dramatising the strength
of working class movements. A communist Utopia was put
in place in Eastern Europe and the far East,. and for seven
decades it looked as if communism and socialism had at last
succeeded in clipping the wings of capitalism.

Incidentaliy, capitalism was not going to take the onset of
socialism and communism hands down. Through the process
of cautious flexibility it was able to assimilate some of the
less nauseating tenets- of socialism by tolerating the more
spalatable features of the welfare state master-minded by the
utopian socizlists. We have seen in the Britain of the
eighties, how the benefits enjoyed by the -poor in a welfare
state have been corroded into a pale and anaemic reflection
of their original complexions designed by the socialists to



alleviate the sufferings of the poor. In the United States the
"Liberal Tag" is enough to make a politician lose an
election. The literary dictionary definition of "a Liberal” is
"a generous, noble and broad-minded person. On who
advocates greater freedom and equity in socio-economic and
political interactions and institutions". That is the concept
that is an anathema in "God’s own country". The ideal
politician in America has to be a conservative zealot, who
believes in rationing out national benefits in tea-spoons to
the deprived classes of society. .

The demise of communism by a modicum of glasnost and
perestroica in Eastern Furope and the consequential
collapse of the Soviet Union may have bereft the poorer and
weaker nations of our planet, of viable ideo-political options,
but it is too early for its opponents to dance on its grave.
Man, by definition, is an insatiable social animal, who after
establishing his own hive is not content to let sleeping dogs
lie, because he must have the best on his own terms.
Therefore, the never-ending struggle between classes for a
fair share of common wealth remains, and the ageless
pageantry of defending the eco-politically - oppressefi,
deprived and subjugated 'majority in the universe, will
remain an eternal struggle.

True enough, capitalism may have been a success story in
the United States because that is one young country which
was relatively insulated from the tremors and shockwaves of
a heritage of feudal and aristocratic lineage and a class
‘struggle. In the words of Heilbroner, America has "faced up

to the economic problems of capitalism with social attitudes
that sprang from a less hardencd heritage, attitudes of
experiment and adaptation, a healthy disrespect for too
much power,-public or private, and a social flexibility that
has prevented the development of brittle and die-hard class
structures”. ' -

Against the back-drop of the ecological peculiarities of
capitalism in the United States, it is very doubtful whether
the market system, which that country and its satellite so-
called International Financial institutions are now purading
as the indubitable quintessence of ideo-political and
economic management, will endure in countries where it has
not been the product of an indigenous incubation.The late
Chinese leader, Chou En Lai once said in 1978 that "Distant
waters cannot quench local fires". That explains why the
market-oriented structural adjustment programmes being
forced on indebted third world countries and the "newly
emerging democracies” of Eastern Europe, in a do-what-we-

" say-or-else syndrome, is proving to be a une-way ticket to
- socio-economic disaster. No country in the world has yet

succeeded in demonstrating that a perfect market system is
conducive to full employment. Several market-oriented
economies are staggering with double-digit levels of
anemployment because it can only thrive by basing; the
freedom of the few on the unfreedom of the many, and the
affluence of the few on the abject penury of the majority. -
It is already proving to be a prescription for mass
unemployment fueled by economic stagnation, resession and
stagflation. \ ‘
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That is why Lord Maynard Keynes, the famous British
economist postulated that an unregulated economy (that is,
a perfect market syste...) cannot come within hailing
distance of full employment because "the constituents of
aggregate demand - consumption, investment and foreign
trade surplus - are determined by millions of largely
independent decisions taken by individuals and firms in an
un co-ordinated fashion."

This may well be described as America’s century, but history
is replete with empires that became inescapable victims of
the law of diminishing marginal supremacy from the high
ground of their apogee, because power corrupts and
absolute power corrupts absolutely.

Lenmfonce sald g1ve the capitalist a long rope and he will
hang himself with it". The fact that the tide of human
empires flows and ebbs is a practical manifestation of the

relatively of human. governance. In contract, God's own
.designs are immutably absolute. The sun rises in the
- morning and sets in the evening. Man is born to live and

die. - The relay between day and night never falters. The sky
- and the ground have not yet collapsed on each other since
- creation. o .

Civ

Chapter One

Jrunmi r i ildr: yainst Devastatin

Disease,

Ogunda-meji has revealed that after God created wives for

the Divinities, the next task was how to make them have

children. When the other divinities discovered that Orunmila

had given bir:h to sacrifice from Aiye, they began to appeal

to him for help. For instance, he divined for Ogun to have

seven children, one of whom turned out to be a killer. He

also divined for Osanyin to have medicine and Charm as his

children. Death was reluctant to go to Orunmila for help
because he was always at logger-heads with him for

obstructing his (Death’s) goals and objectives. Death
therefore reinained for a long time without havmg a child
from hlS wife Aron (sickness).

Eventuahy, the wife of Death decided herself to go to
Orunmila. He made divination and sacrifice for her and she
became pregnant the following month. She first gave birth
to Convulsion (Atapo or Ahe). She had four additional
children namely Contagion, Infection, Lunacy and
Deformity. Between them, the five children gave birth to 603

and-children ‘and great-grand-children, who “today
constitute the various diseases and illnesses from which we
suffer on earth

While in heaven the children and grand-chrldren of Deatt.
were relutively harmless. It was man’s quest for greed that



brought him in contact with various diseases. A king once
reigned on earth, who became so powerful that he pror_noted
himself to the rank of a divinity and called ’h.1mself
Obaluwaye (Obanosa in Bini) that is, the king who is also
the god of the world. This happened after God had
abandoned the world to Esu. ‘

‘Before deifying himself, the man was a §imple }mnter called
Atakpa who lived on the proceeds of his hunting. When he
discovered that he was no longer able to make end§ meet
from hunting, he dabbled into farming and later, trading, all
of which turned out to be colossal flops. All the. other
divinities had left for heaven with the exception of
Orunmila. Atakpa later went to Orunmila for divinatlc_)n. He
was told that his prosperity lay in hunting and that his only
salvation was to return-to hunting. At that time, the Gun
had just come to the earth. He was previously using the
spear for hunting. He was however warned never to be
greedy in order to avoid causing general catastrophe.

When the gun came to the world, as already revealed, it
took time for man to discover his true might and
potentialities. Atakpa was the first human being to use the
gun for hunting. He was so successful in the use of the gun
for hunting that it earned him the name of Atakpa-Olori-
ode, that is, Atakpa, the generalissimq of all hunters. He was
already becoming prosperous, but his modest fortune was
not to satisfy him.

That coincided with the time when all the children of death
and sickness (diseases) were being transported from heaven
into the world by Esu. They were all engulfed in the bowels
of an amorphous animal that was bigger than an
elephant.One day,Atakpa-Olori-ode went to the forest with
his gun and saw this shapeless colossus of an animal. As he
took aim, the animal told him not to shoot. The animal
asked him what he wanted and he replied that he wanted to
have countless amount of money. The creature told him to
return home where he would find plenty of money waiting
for him. He truly returned home to find plenty of money
waiting for him. A few days later, he returned to the same
spot with his gun and met the animal still waiting there. He
again took aim and the animal asked him what else he
wanted, ancd he replied that he wanted to have plenty of
- wives and servants. At the instance of the animal, he
' “returned home to meet them waiting for him. Not satisfied
¥+ with what he had got thus far, he returned to the forest once
" more and this time, he told the animal that he wanted to
| . become a king. Once again he was advised to return home
* and that he would meet the people of his town assembled in
 his house with a crown to make him king. He was the first
F 'king to be crowned by man. He then went to thank
b Orunmila, for the efficacious divination and sacrifice he
Pthade for him. Nevertheless, Orunmila warned him never to
" return to the forest to ask for more favours from the animal
and never to shoot it because its stomach contained so many
misfortunes, which would explode if it was shot.

He only heeded Orunmila’s advice for 21 days. Thereafter,



even as a king, he returned to the forest with his gun only to
see that the animal was still there waiting to unleash its
venom on the earth. When he got to the animal, once more
he took aim with his gun and the animal asked him what
else he wanted, and he replied that he wanted to become
the god of the earth. The animal replied that it was not
capable of conferring that favour on him, because there was
only one God, who was in heaven. Atakpa-olori-ode then
threatened to shoot if it could not do that favour to him.
‘The animal told him to shoot and he pulled the trigger and
shot it and it fell to the ground, dead.

Atakpa-Olori-ode then returned home to invite his people
to go and butcher the animal in the forest. For his unique
achievement in killing the animal, he proclaimed himself
god of the universe- Obaluwaye. Unknown to him however,
he was to enjoy that title post-humously. By the time they
returned to the spot where the animal fell, they only saw a
heap of worms. The king was immediately taken ill-and soon
became delirious. In addition to making incoherent speeches
which marked the beginning of lunacy on earth, both himself
and the people who accompanied him to butcher the animal
in the forest, were attacked by the worms and they were all
instantanéously afflicted with all kinds of hither-to unknown
diseases. Obaluwaye "died from his affliction that same
evening. Many were afflicted by what is now known as small-
pox, chicken pox, plague, diarrhoea, cough, etc. Not only did
all those who accompanied Obaluwaye become the first
‘casualties, the diseases soon spr_ead to the four winds of the

known world.

Orunmila’s household was also infected by chicken pox. He
however used incantation to remind the dispenser of the
disease that he was the one who made divination and
s?crifice :n hzaven to enable their grand-mother to have the
five parents of known diseases. They quickly left Orunmila’s
household in peace, promising never te-attack his children
in future.

When the other afflicted persons saw how miraculously
Orunmila’s household was cured, whilst thousands were
dying daily, they trooped to him for divination and salvation.
He declared that it was Atakpa who caused the problem
that had spread to everyone, out of his insatiable greediness;
He however advised them to return to the spot where
Obaluwaye and his party were attached by the worms to
serve Esu there with a he-goat, corn and all edible
foodstuffs. He also advised them to come home with
whatever tkey found on the spot.

They quicklv did as they were told. After performing the

sacrifice, they heard a voice speaking from within a covered

calabash. The voice told them to carry the calabash home

without opening it, and to prepare a special altar for it and

sewe it with a ram on getting home. The voice added that

they would all get well after the sacrifice. The voice

proclaimed the name of the speaker a Sankpana, which is

why today some people interchange the name of Obaluway=

with that of Sankpana. It was afterwards that Orunmila left .
for the great beyond to return to God in heaven,



Chapter Two
IDI - OGBE
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He reveals how Orunmila spied on God:

Orunmila had always wondered why it was that the
Divinities of witchcraft, Death, Night and Day had so much
authority (ASE). He was obviously jealous of thqm and was
anxious to acquire similar powers. He went to his heavenly
Awos to find out what to do. They were called:-

P gy gy ]

Mera Tori nte kemi ya gun ori ute.
Mera Tori urere ke mi ya gun or1 urere.

They disélosed to Orunmila that the four divinities he was
jealous of, were the only ones authoriseq to keep watch
when the Almighty God takes His bath. Night, Day, Death

and Witchcraft, keep vigil when God takes his bath. The -

first crow of the cock early in the morning marks the time
when God begins to have his bath. The secor}d crow of the
cock marks the time when God finishes bathing.

The two Awos fold Orunmila that if he could take the risk
to: spy on.God and see him bathing, he would be

-

automatically endowed with the same ASE that the other
four divinities have. He was however told to give a he-goat
to ESU, who would assist him. He was also to offer sacrifice
to the Night and to Death. He did the sacrifices. He was to
give a rabbit to the Night and a goat to Death. He
subsequently obtained supportive clearance from his own
guardian angel. ' '

Thereafter he wore his garment which makes him invisible
and took a position.on a ladder over-looking God’s bath-
room. When God got ready to bath, He took his calabash
bowl to take water, but it fell from His hand. He tried a
second time and it also fell from His hand. He immediately
concluded that there was a spy around. The Divinities of
witchcraft and Death, having been pre-emptively bribed with
sacrifices by ‘Orunmila, refused to give him away even
though they saw him spying. They reassured the Almighty
Father that there was no spy around. Orunmila had
meanwhil> already seen God’s nude and he had acquired
the power aad authority he wanted.

Convinced that there was a spy around, God discontinued H
His bath and went into His inner chamber to look at the
mirror with which he scans heaven and earth. It was then'He
saw that it was Orunmila who tried to spy-on Him. God
fmmediately ordered Death to pursue and apprehend
Orunmila. When he discovered that Death was on his trail
in hot pursuit, he used his newly acquiréd-powers to conjure
the shrubs to conceal him. Thereafter Reath passed without
seeing him. When he came out to return home, death saw

H
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him and continued to pursue him. When he ran up to the
river, he asked the Fishes to conceal him and they did
When Death came to the river, he realised that he had
come to the end of his pursuit. He went back to report
mission unaccomplished to God. From that day Orunmila
acquired the power to do and undo things.

When this Odu appears at Ugbodu, the person should be
told that he would travel to important places including
overseas and that spying would do him a good turn.

Edigba edigbe, Awo Baata, Odifa fun Baata. Abufun Sango.
He made divination for Baata when she was anxious to have
a husband and also for Sango when he was anxious to have
a wife. He separately advised both ‘of them to make sacrifice
and they did. After preparing the sacrifice for Baata, she was

told to carry it to the river near the market, while Sango was

told to carry his sacrifice to the bank of the river.

As the two of them were praying with their sacrificial
offerings in hand, they saw and over-heard each other. After
depositing their sacrifices, Sango called on Baata to join him
and she did. They asked each other what they were making
sacrifice for and both confirmed that they were looking for
 marriage partners. Sango had made sacrifice with a goat
while Baata made sacrifice with a he-goat. After discussing
‘their mutua! desires, they fell in love with, and embraced
each other. There and then they agreed to get married - and

8

lived happily ever after. That is vwh’y‘Sango ahd Baata livé as
man and wife to this day. e -

When this Odu appears at divination for anyone trying to
find out whether a particular spouse is his or her rightful
marriage partner, he/she should be told that they are a
perfect match provided he/she made sacrifice.

Made Divination for Ekutele to have a child:

Kpala Kpa!a;.,AbenizUba giri gbengbe, Qju Muna and Otil; -
Awo oke aja, were the four Awos who made Divination for

Ekutele when she was anxious to have children. She was told
to n.1a'ke. sacrifice with a hen and eight eggs. She made the

sacrifice and it manifested. The following month.she became

pregnant and had twins. The next occasion she became

pregnant, she had quadruplets. The first two awos had told

her that she was- past-child-bearing age, but the last two

reas.sfl.lred her that she would have children if she made

sacrifice. o PTINY ' '

She then decided to teach the first two awos a lessan,
Ekutelf: was the house rat and her first two awos Uba-Ogiri.
(Ev!)arle in Bini) and kpala awo, the animal skin used for
sewing fly whisk. From then on, she began to eat them up
which is w!lat the house rat (Ekutele) does to this day. She
began to sing in praise. of the other two. \ :

At divination for a woman, she should be assured of having
children provided she makes sacrifice.




Edigbemi Agbere Mogun to’onigbo-ilu -
Amogun ni Ogundo Ile Amo uja ndo

Arimaje tite aje ori-igheri okun: - . . ‘
Tiyin Tiyir. '‘Ada fd fun Oshiemawe' nijo ti ajoji meta ma'de
Oshemawe. 7 1.0 o boode we g ST

These were the three awos who made divination for the

Oshemawe of :ondo. when he was going to receive’ three

visitors. He was told to make sacrifice and he did. Ogun,

Uja-and Olokin were coming to visit him..They vowed to

stay with any Oba who ‘could know and pronounce their
names.: ' i’ e : ,

The Oshemawe: entertained them very hospitably and before,
they: retired to sleep;. they-told-the ‘Oba to be prepadred to
reveal their names the: following morning. After the visitors
hadiretired ‘to .their lodgings, the Oshemawe invited his

counselloss to:deliberate ‘'on how to :knew their names.

Ekutele, meanwhile, volunteered to find out their names if
he could be given 201 packets of melon cake (Iru in yoruba

and Evbarie in Bini) Oshemawe gave Ekutele 200 packets
promising fo give him-the last one after disclosing the -

visitors’ -names. =
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After receiving his mcl*on ¢akes Ekutele bored a 'holeq into’

the room occupied by-the: visitors and concealed himself
near the rack where they hung their clothes. As soon as the

cock ‘crowed: Ekutele -entered Ogun’s: bagand began to

o Bfar D3SOV
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rattle it. When the noise was beginning to disturb the visitors
of them called on ogun to listen to the noise coming from
his ’bag. Thereafter,  the rat left Ogun’s. bag and entered
Uja_s own. Ogun then called ‘on Uja.to listen to the noise
commgz; from her bag. From' there the ‘rat: mounted on
Ol.okun s tray and-began to tear it up. Uja called Olokun ta-
drive away the rat disturbing her tray. That was how.the rat.
knew the names of the three visitors, On getting to the Oba |
the rat disclosed that the tallest of the ‘three visitors: waz; E
called Ogun, and the second was :_mﬂed:‘Ujé; At that pomt
Ekutele asked for his remaining packet of melon cake.
Oshemawe told him to get lost. Lt e S e

'I'Ihe following morning the visitors came to iask the Oba ffe
d1§close their names. He mentioned the names of'Ogun and:
Uja but could not mention the third visitor’s name. Olokun
was annoyed that their host did not know his,: and he"
decided to leave while.the other two stayed with him. Beg
as he wouid he refused to stay. When Ogmivsuggested‘ftt":atij
Olokun should be given a pigeon, he only conceded that he -
would pay annual visits to them. = - .

Olokun moved next to Igbaye ’bt;i}sﬁfbse‘ / settled down
un 1 . tto ] quently settled down

at Igberi-Okun which-is the. nearest-part of Ondo state to
« the sea. If Oshemawe had known the names of all three of
them, Ondo and not Lagos would have been the main

Nigerian port on the Atlantic Ocean,

When this Odu -.appears:atadivin?atibn,tthé person shoﬁld be
told that there is a rat. moving about in his house. I it is.

11



UREE, he should be told not to kill the rat, but if it is-

AYEO, he should kill jit. If the divinee is a man, .he will
meet a divcrced woman in her father’s house. He wnll: mate
her to give birth to a féemale child. She is 'the. wife of
Orunmila. The person should be: told-to be hospitable :to
visitors, and to be prepared, able and willing to entertain his

visitors as'much as he could, alwaysf

Miike, Edi gbe re jagbe,
Mi o ’lomo Atunishe de.
Orunmila iji ta lo *ntunishe,
Mio ’gun-lo’ntunishe. ~

Orunmila disclosed that the divinity who could make life
easy. for people had. come. He asked his Awos.who the
divinity was, and they answered that it was Og;un».vOrummla
replied that Ogun could not be the one because he was
given to cutting people’s head. He added that a person be-
headed has uot improved his life.

When 'Gmnm{la put.the question:a second time, the Awos

replied that the divinity that. improved people’s lives. was
God. Onge again, 'Qrunmila-said-that it-could not be God,

who would leave people to their own devices .and at the’

mercy of Esu, divinities and mankind, after creating them.
He explained that Godz:docs‘f“xiou;botl'm:,aboub what the
world does to a person aftér creating him or her. .,

12

~ Nonetheless, Orunmila insisted that the-one who could

improve and repair peoples lives had come, and he again
asked the Awos to reveal who it was. They replied by saying
that it was Orunmila himself: He:laughed and said that he
could not be the one because when people come to ask him
questions, he usually told them parables or half truths. He
illustrated the: point. by saying that when there is a snake
hiding in the bush at:the back of a.person’s house, he would
only advise the person - not to go to the back yard in the
night, because there is-danger. If in defiance of his -advice,
the person sees the snake when' he goes to the back of his
house at night and runs back, it'is only then he will exclaim
that ’Orunmila warned himnot todoso’. - = = =~

When he finally put the question, the Awos said they did not
know because they had come to the end of their wits. It was
at that point that Orunmila declared that a:person’s Head is
the only divinity that leads him from heaven, through this
world and improves his life by determinirig what the person
will become -in his life. If a person wants to be a king, a
wealthy man, a farmous man,:a father ¢tc. it is his head that
does it for him. It is only.a person’s head; and no other
divinity that follows him back to heaven: At divination, the
person should be advised to serve his head with a pigeon,
.coconut and kolanut. P T ey

This Odu came to the ‘;world and 3got“ﬂmarriedﬁto a woman
who gave birth to Ogun. The woman left him after giving

13



birth to Ogun. After.leaving- her husband, the woman
became an akara (bean bun):seller. She used to prepare the
akara in-her town. and:travel:-by water to sell-them‘in the
-town of lre. Between heritown-and Ire was a river called
llumrkpefur whlch. is. where Ogun was born EAE IR

Not long aftaepwards, the woman. began to pass the night at
Ire after selling her akara: Upon inquiry; Ogun was told that
his ‘mother was having-a lover:at lre." The information
infuriated Ogun sp-much ‘that he decided to wage war on
Ire. He made several attempts to match.on Ire, but he could
not -cross -the river, although the: mother often had no
difficulty in crossing it:: ' ¥ AR

After several abortive attempts, Ogun went to Orunmila for
divination. He asked ©runmila to tell him what to do to get
to Ire.. It was Edigbe that appeared at divination. He was
told to make sacrifice with a hen, by tying a criss-cross rope
on its; feet in such a way: that the ‘hen could:walk, but not
run, He was to take the hen to the town ‘of Ighehi on the
bank. ef river Okun from where. people boarded: canoes for
Ire. When he got1o Ighehi; he was to let the hen loose and
invite. people: to-help him apprehend it. The fowl would run

into the fiver and he would thereby. know the pomt thr(’mgh c

which people crossed tolIre. FTRG

That was Orunmila’s wedy of demenstrating: ttxOm that the

river was normally crossed by foot because 1t was not deep,
a faact, whleh wasmn!mown to Ogun o b ;

When Ogun got to Ighehi with the her, he 1€t it loose and
begged people to help him catch it. When it ran into the
river, the people ‘”fo’llowe(f it on foot while Ogun foHowed
closely behind themi, until they g0t 6 the Ire side of the
river. At thaf pomt he toId the people to leave the hen to

go.

By the time he entered the fown of Ire, he was already very
hungry. However he came to a bukatena where people were
drinking palm wire but he discovered that all the gourds
were empty. When he touched the gourds’ with his foot they
were empty and he feigned anger because he was lookmg
for a pretext for launchmg an attack

The reigning ‘Oba ‘of Ire at ‘thé time was called Obahfon

Jegbere and he was Ogup s mottier’s lover. Ogun began his

attack from the bukatetia and many people fell casualty to

him. As the number of casualties rose, news reached the

Oba that, Ogun had launched an unprovoked aggressron on

| ba 1mmcd1ately gave orders that Ogun should be
‘chai

Jhat it was a fight to finish. A report was subsequently made
fo the Oba that no one was’ capable for arresting the
aggressor, unless the Oba was prepared to _engage him, by
himself, When the Oba éve tu lly coni‘ronted Ogun, he was
accompamed by Dagba, Ogurx s rﬁother qurﬂg,.l tlme
in be-heading the | Dba, after whlch the motper recogmsed
him. At that point the mother called him by his nickname,
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Nyanka bi ogbe. (a surprise like a sore or ulcer).

Ogun turned back to see who knew ‘him by his nickname.
When he saw it was hrs mother, he turned down his sword.
The point at which he turned down his sword is a shrine at
Ire where Ogun is served annually to this day. After check-
mating all resistance in the town, he made himself the king
of the place. That was how Ogun earned the title of "Ogun-
Omre-Agbac‘amu, Akpire bire do". ‘That is, Ogun, the one
who useg one double edged sword to defeat Ire and made
hrmself king over rt" - s

'When this Odu appears at drvmatron the person should be

warned not to flirt indiscriminately. He should look deeply
 before leaping in erotic pursuits, to avoid losing his life. -

Edigbe had a son called Nomasheyu. After the death of his

parents Nomasheyu was sent to his patemal uncle as a ward

in Igbo, the 1and of cannibals. No one went to Igbo land and
) returned alive, Visitors who dared to go.there were killed

and eaten.. ‘ﬁre only stranger who went thefe and retumed ‘
’ home ahve was Nomasheyu T

i

Whrle he was hvmg with hrs uncle the nncles wife tried .
‘ to make love to her, but

several times to cajole Nomashe .
“he. remamed indo:mtable The womgm was called Lobrre

“ Odonbire. When she drseoverod Ihat Nomasheyu was

: 16

unyielding, she contrived a strategy for luring him to his
death. She sent him to buy fish from the wife of the head
chief of lgbo land, thinking she would kill him. Instead of
killing him however, the woman liked him so much that she
advised him to do whatever his unclle’s wife ‘wanted him 10
do so he mrght live to prosper. He preferred to die poor
rather than be drsloyal to his uncle He however bought a
fish and returned home safely ' o

The fish h ada protrudmg stomach, Wheni lt was slaughtered
it was discovered to have a small crown inits stomach Once
more, the uncle’s wife tempted himm with the crown if he
agreed to have sex with her, He still refused to insult his
uncle’s masculme pride. Nomasheyu had one tahsman whrch
was tied to his neck from.infancy by his father. Lobire now
threatened that he would die if he refused to give in to her
request. He replied that he would prefer to die.

Meanwhrle, Lobrre prepared soup with the frsh and gave to
the husband. After eatmg the food the husband became ill.
His awos were called in and they confirmed that it was the
fish he ate that made him ill, When the wife was invited to
explain, she quickly reported that it was Nomasheyu who
bought the fish. Nomasheyu was invited to explarn and he
replied with a song: - ,

Aighere Olrgbo Igbote, : '
Eyigbo bo gbo Aighere Oligbo, 1gbote ,
Nomasheyu lo igbo te,

Nomasheyu lo igbo ibo gbo,
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Aighere Oligbo, 1gbote

When the Awos asked him to explaln\the song, he narrated
how the woman sent him to bw the fish in'the’ expectatmn
that the Igbo- people would "kill ‘hitn.” That  ‘was" after
unsuccessfully temptmg him irfto cohabltatmn “The people
who decided the case were: Orieti bori, oré-kpa te lehun and
Areko gangan dare si. After considering the $tatements, they
found Nomasheyu not guilty, and he was set free. The
woman was found guxlty and sentented to death by
exet:utxon ' ‘

Thereaftef oﬁe ‘of the Awos told Norhasheyu to surrendér
the talisman’on' ‘his neck and'hé bluntly refused because it
was givenl to him by hi$ father. When they tried 'to forée it
out of him, he began to repeat the folIowrng mcantatmn

Akere maake, Nisoko fun won ni ode egba,
Alaké Ila mu woquo ni so Ko fun won
Lode elamoro gmrm ajo fimore ni fifa sho
’kparako ya mio” ni ara. Two’ pkunrm oba
Iwo obinrin oba, éni tin Won
yen riiks, dﬁre fur‘mi foni,

Thereafter, the man who tned to remove fhe talismah from
his neck, turned into an Ifa mat, the second man, turned into
a parrot’s feather, and the third man turned tigto a sfeepmg
Irrftiat These are the thrée materials uséd fbr’iiﬁttﬁtwn mto

sm. >

If this odu appears at Ugbodu, the person will always be the
victim of false accusations, unless he makes theappropriate
sacrifice. As the Ifa‘is: bemg ‘prepared, an” Ogun sh}me
should be prepared for the person without delay, and' ‘he
should wash his head on Esu shrine before seven‘days.’ “To
avoid becoming'‘the victim of false accusatlon, he should
prepare ‘his ogiihi shrine with 2 cocks, a cutlass and 4 gun.’
He should be told that he got his problems from servitude
before preparing his Ifa.There is an uncut small calabash in
his house (Adoofo in’ ‘yoruba and Uko-kogho in Blm) whrch
should be surrendéred to the Ifa pnests

At dwmanon for a woman, she should be told that she has
committed adultery, and that there is-a’live witriess 10’ the
fact. Servé Esu with a day-old he-goat to avmd becoming the
victim of falsehood over a woman. ~

Edngbe, Ecegba, Idtgbe Idxgbe gbere-gbe tugbe made
divination for Arata when he seduced'two wives from Sango.
The two wives were called Arugba and Omolegbe. Sango
reacted by preparmg to wage war on Arata. Apprehensfve of
what Sango was going to do hifii, Arata ‘decided to go to
Idigbe for divination. He was advised 10 make sacrifice with
dned meat, Amala (yam flour Puddmg) f)itter cola, palm

Sy

was’ however toid to hnde beside the §aenﬁce to See who was
gomg to eat'it. -
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Incidentally, that was.the: day Sango was going to eliminate |

Arata and retrieve. his wives. The previous night Esu had

5caused Sango to have a mild diarrhoea which made him to |

become very hungry, the following morning: On his way to
Arata’s house Sarigo saw all his favourijte food lined out by
the side of the road. He:sat down.to enjoy the food after
‘ Wthh he drank the palm wine. He also pocketed the bitter
- co]a o : T

nrAs he waq drmkmg the alqohohc spmt, Aratgt came ou1 to
accuse him of stealing. He shouted that Sango had stolen
from him, an offence attracting the death penalty. When he
-could no longer stand the embarrassment of being called a
“thief, Sango besought Arata to do a deal with him. He was

prqpared to surrender his two wivespravided Arata would |

agree to drop the theft. chargg against him,

- Arata agreed to the concorg, but. Sango pleaded that, both
Arata and the two women should join him whenever he was

:doing a ceremony.. Subsequently, when Sango was |

: perfo;mmg, Arata came. wnth th¢ twq wives amd Sang -

: Sa-nﬂo Sanﬂ@@l}‘ﬁ% SAUI SO S S LR Lo v
..Ekyn oke; masbmmzba. ST T
Mo gba omo-legbe, - T SOTTRRT s

f MQSl‘gba amgba PR R L LR & ;

h'that if he or any of his relations is proposing; to.get marned

_Sang; hecam¢ mcensed and he . shot hlgh up mto the sky i
hen this Odu appears.at dwu;atwn the person will be told

he should be alerted that he is marrying from a tough
family. If he however makes the above sacrifice, he will
marry the woman successfully.
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. +IDI - OYEKU.
IDI - ARIKU .. .
IDI - YEKUTU YEKETE
IT 1
IT 11

IT I1

Edi kulu, oye kuluu, adafa fun ogogo. (Oga-erinmin in Bini).
Abufun kulukulu (Ayuhegbe in Bini), tori omo ko ma ma
she abiku. Idi-Oyeku made divination for the ephemeral
plant that grows in the morning and withers before noon.
He also made divination for the insect that bores little holes
on the grouad with its anus. He advised them to make
sacrifice to avoid having a child that would die immediately
after birth (Abiku). They both made the sacrifice.

When it comes out at divination, the person will be told to
make sacrifice to avoid losing a child. The sacrifice is made
with a he-goat and a cock.

H ivinati WOC rv r nters:
Edi ye kutu yekete, Adifa fun won ni Ibara omo abogirure.
That was the awo who made divination for the wood carvers

or carpenters of Ibara. He told them to make sacrifice by
serving Egungun with a cock because of their children and
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Edi Ye ye ye Odlfd fun’ Agba ni tori Amubo (Osobo noma :

sunu). He also made divination for the elderly person who .
had the misfortune of not accomplishing tasks he under-
took because he was the victim of unconsummated, fortune.
(Amubo in voruba dnd Osobo-Noma. sumu in Bzm)

He was told to make sacrifice with he_go aton accoun’ of his
wife, child or. wealth, so that one of them mlght not, Ieavef.
him. He made the s,acr;flqe A

When it appcars at divination m’é' person should be told to
make sacrifice in order to avoid the misfortune of engaging,
in fruitless pursuits. :

‘ [
s

Heﬁﬁkawm,,hjff‘“"*

When J.he cmzens of an over-aged town saw “that they were
losmg mhabxtqnts and fortune to a newer settlement, they
went to Orunmila foy divination and he advised them o .
make sacrlfx..e SO that the town mlght ﬂournsh once more, .

Yeku Yeku na ye ode titon. He told them to make sacrifice
with a he-goat to Esu and to serve the ground divinity with
a tortoise, cup of water and a wooden ~spoon of palm oil. |
They failed to make the sacrifice.
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Meanwhile the government authorities decided to construct
a new road which diverted the movement of trade and
callers away from the old town to the new one. Moreover.
some visitors who had been planning to site an industrial

business nea: the old town decided to move away to the new

town on the hlgh-Way

In the end; the citizens of the old town packed away to live
inthe new town on the high-way. That spelt the total

demise of the old town

At dmnatlon the' person should be told to make sactifice to
“avoid the risk of being compelled by c1rcumstances to
change his work or re51dence

- While in heaven, he was a very successful Ifa priest because
he was endowed with a strong instruinent. of “authority

(ASE). When he decided to come to earth, he went for,
divination - He ‘was told to serve Esu with a he-goat and’

Sango with a cock so that the (ASE)might follow him 'to

eafth. ‘Infact all his predictions often came through which

made him to have a wide clientele. He did the sacnﬁces
and came to the world

He becaine a hlghly proﬁctent Ifa prlest on earth because
whatever he predicted camé to pass.

When it comes out at Ugbodu or divination, the person
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should be told to go back to his rcots or home-base (Idile or

Ajule in Yoruba and Igiogbe in Bini) to make sacrifice with

a cock and a tortoise and to ask the people there to revoke
a curse on him in a previous incarnation. The tortoise was
to be used to serve the ground and the cock to be used to
serve Ogun. He did the sacrifice, when it appears at
divination the person will be told that there is a. pubhc
rubbish-dump (Akitan in yoruba and Otiku in Bini) in his
home town or village where his family house situates. He
should go thcre and make sacrifice.

Ojigbo and Oro were two bosom friends. One day Ojigbo:
paid-a visit to Oro, who entertained him with food and the
leg of some bush meat. After eating, Oro asked Ojigbo
whether he knew the meat whose leg he had just eaten.

Ojigbo replied that he did not know. ‘Oro startled his fnend
by rcveahng that he had just eaten the leg of a sna11

Far from betraymg any consternatlon in words, Ojtgbo
replied by inviting Oro to visit him the next day, and the
latter accepted the invitation. When Oro got to Ojigbo’s
house, he was invited to a meal prepared with the hand of
a,bush meat. After eating, Ojigbo asked Oro whether he
knew the meat whose hand he had just eaten. Oro replied
that he did not know. Ojigbo then disclosed to him that he
had just eaten the hand of a snake. o

Without realising that his ‘friend had traded him with his



own coin, Oro became paranoid and he asked whether his
friend-had gone raven mad.: Before getting any answer to his

question, he told Ojigbo to prove how a snake could ever
have a-hand: In a mood designed to calm Oro down, Ojigbo

explained that the world had changed so dramatically that it
was begirning to produce snails and snakes with hands and

legs. Oro still did not appreciate the paradox; because he.

remained very much annoyed, demanding to know ‘whether
Ojigbo-invited hini merely to make jest of him. Ojigbo had

to remind him that as 1ecently:as the previous day, he had

given him the leg of a snail, why should he be astonished to

have the hang of a:snake from him. That reminder was not

enough for Oro, because he became so angry that a fight
ensued. When other people came to intervene to stop:them

from fighting, Oro’s insistence culminated in the two fnends

bemg arrargned before the king of the town.

The kmg dCClded the matter by rulmg that the two frlends
should ncver meet -again..Oro was restricted to night-time
activities while Ojigbo was limited to day time activities.

Qrunmila who was present:at the palace added his..own:

proclamation that from then on, Oro should not eat snake

and Oﬂgbo fhoul¢ not: eat snall anymore.a R TR ST

When thls Odu appears at Ugbodu the person shauld bew

advised to forbid snail and snake, and should beware of

friends. His undoing would always come from friends and so--
he should avoid them. He should serve Esu with all edible-
materials and a he-goat packed ina basket-woven contamer

(Ago in.yoruba or agban in Bini). -

If it comes out at ordinary divination the person should be:
told to serve Esu without delay to avoid an imminent
problem from a friend which could 1nclude the risk of being
p01soned through food.

He ivination fOr M ing and Evening:

Idin mo’jo. Idin ori abebe.
Iyeriye ni abe be, sugbon ko mo ese.
Ijo gbl-gbe

These were the Ifa priests who made d1v1nat10n for Mormng
(Aro) and Evening (Ale). They were both advised to make
sacrifice in order to have peace and-prosperity. They were
required to make sacrifice-with palm oil, sriails and a three-
year old ram. They were to add 200 red kolanuts, 200wh1te :
kolanuts, 200 bitter-kolas and S bags of money ' '

Evening was the only one who made sacrlflce Morning
refused to ‘make sacrifice. That'is why when-people work
from Mormng through Afternoon, they go home to rest in

the evening. When one does not have a peaceful life in the -
Morning of one’s life, one prays to have a prosperous
Evening: When people have money in the morning they are
careful to spend wisely in order to have abundance in the
evening. :

The sacrifice is made by adding the liquid from the snail and

palm oil for the person to have a bath in the night before
going to bed. Thereafter, all the problems previously
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